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THE CAIRENE SABIL:

The object of this study is to determine the connections
between Islamic doctrine and sabil building, and partic-

ularly to demonstrate that the characteristic features of

the sabils in Cairo have their sources in the Quran and
the hadith. Studies thus far have concentrated solely on
architectural description and have overlooked the sym-
bolic meaning of these structures.

Because from ancient times mankind has always
been aware that water is essential to life and survival
and that it plays a part in every biological process, not
surprisingly it has also played a major role in a variety
ol mythological and religious cosmogonies. When the
lonian philosopher Thales of Miletus (624-545 B.c.)
replaced the gods with natural law as the force govern-
ing all phenomena, he made water the central element
in his theory. Even Newton in De Natura Acidorum
assumed that all substances can be reduced to water.

All civilizations have also necessarily been preoc-
cupied with the problems of supplying water, which
they have solved by building aqueducts, cisterns, and
wells, and devising other means ol ensuring a steady
water supply. The question then arises, do structures in
the Islamic world that provide water simply represent
yet another supply system, or do they display features
inspired by the shari®a and, because of that, represent
an architectural type that is distinctly Islamic?

A quick survey of structures comparable to the sabils
in the ancient civilizations that once occupied the area
covered by Islam is needed before the question can be
answered, for first we must ascertain whether any con-
nections existed between ancient and Islamic sabils, or
whether the latter were entirely the creation of Islamic
civilization.

In pharaonic Egypt' wells were dug in the Nile basin,
in the oases mainly for irrigation and in the desert for
drinking water. Among the last, the major known
achievements of the Egyptians are the wells dug during
an expedition by Mentahotep IV to the Hammamat
Valley; a well inside the temple built by Siti I on the
road to the gold mines in Baramiya by Edfo in Upper
LEgypt; the well dug by Ramses I1 on the road to the

FORM AND MEANING

gold mines in the “‘Alaqi Valley, and the water station,
with its hieroglyphic inscriptions, on the Red Sea in the
Gazuz Valley which is attributed to the Twenty-sixth
Dynasty. Neither that inscription nor Egyptian papyri
mention any religious dictum about the charitable
offering of water to the thirsty, however, as is the case
in Islam.?

The importance of water for survival was also well
recognized by the ancient Mesopotamian and Persian
god named Ea.’
Although there is indisputable evidence that both

civilizations, whose water was
peoples built wells, cisterns, and canals to supply
palaces and houses — as, for example in Sargon |mlm:(:
in Khorsabad (722-705 s.c.)* — there are no known
references to their having built them as an act pro-
pitiating a god that would make their structures com-
parable to the sabils built in Islamic towns.

Water-supply systems built in ancient Greece, for
example the sixth-century p.c. pipeline in Athens
ordered by Pisistratus and the so-called well with the
nine canals,” were built of finely cut stone and plastered
on the inside. The Greeks also used carthenware pipes
that were sometimes glazed. There were public foun-
tains as well as public and private cisterns, but again no
evidence that their construction had any particular
religious significance.

The Roman Empire, of course, had an extraor-
dinarily well-developed  water supply system, both
public and private. Aqueducts were constructed to
transport water from high places, and lead pipes car-
ried it to secondary cisterns, fountains, baths, and
other public buildings.® Romans collected their water
from public fountains; in some places, water consump-
tion per person reached [ifty gallons a day. The water
supply elements were formed as lakes or fountains, or
sometimes both in one composition; they were adorned
with columns and sculpture. Wealthy Romans also
built fountains in the atriums and patios of their villas,
executed in marble or granite and decorated with
bronze nymphs. In Pompeii water was used as a
decorative element in living spaces: bronze lion’s heads
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were mnstalled i mosaic-decorated niches from which
water flowed. In the palace of Augustus, water ran
from a niche into a large rectangular basin surrounded
by columns.” Clearly the Romans appreciated clear
running water, and used it to help decorate the
monumental buildings they constructed to com-
memorate their heroes and honor their dead. They
were probably the first to use it for symbolic purposes.®
Western cultures continued the practice of building
fountains in central squares as a public service and as
decoration for a public place.?

The word sabil—derived from the verb sabala '? ‘1o
let fall, drop, to let hang down, to close eyes or to shed
tears’’—means “‘a road, or a path.”” In the Quran it is

used both literally and metaphorically.'' An example of

its literal use can be found in surah 3:97, wa-lillahi “ala
al-nasi hijju al-bayti man istata®a ilayphi sabilan (**And
pilgrimage to the house is a duty unto Allah for
mankind, for him who can find a way thither'"). An
example of metaphorical use is fi sabilihi, *
God and his religion,” that is, to fight against the
infidels as a religious duty (jihad), to seck knowledge,
and to perform charitable acts ordered by God.'™
Another i1s surah 25:27; ya laptani ittakhadhtn ma‘a al-
Rasuli sabilan (**Ah, would that 1 had chosen a way
together with the Messenger [of Allah|™), where sabil
means ‘‘in the Prophet’s way, the true way.”" Another
is surah 4:15, Sww yayala Allahu lahunna sabilan (** Allah
appoint for them a way’"), where sabil is used in the
or “‘a way out of dif-

¥y

sense ol “‘acquiring an object

ficulty or trouble.”” The expression ibn al-sabil, meaning
has the metaphorical
bihe, '

“tramp.”” The use of sabil to refer to a public drinking

literally, “‘son of the road,”
meaning al-musafir - alladhi  unquii®a that 1s
building or fountain is probably derived [rom its mean-
ing referring to a work done on behalf of God.

Scholars have given all sorts of reasons for the use of

water in an architectural setting. Grabar sees it as a
visual composition for the embellishment ol inner and

outer spaces: 'lI'or instance water in the shape of

streams, a pool or fountains in fancy gardens around or
within buildings serves to identify it as a palatial setting
rather than a sanctuary.”'* Jones regards it as an ele-
ment for environmental treatment in secular buildings
or for ritual washing in mosques: “Its use for decora-
tion as well as coolness is best seen in house and palace
architecture rather than in religious buildings, where
the paramount function ol water is for ritual pur-

Lt

poses. ' Eleanor Sims,'" in her study on markets and

‘on behall of
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caravanserais, notes that “‘an assured source of water
was needed for drinking, bathing and ritual ablution.”

According to Ardalan and Bakhtiar, ““Water, cold
and wet, is symbolically the giver of life, who is mer-
ciful in sending down rain, the element that purifies
and returns life to its primordial state. In Islam water
also symbolizes the descent of revelation; in ablution
through water, the Muslim is symbolically returning
into his primordial state.””'” Ardalan’s interpretation
marks an important step in defining the symbolic
meaning of water, but his sole support for it is a
reference to a study by Corbin.

For the Muslims the Quran and Sunna are the only

sources of law. They define for them their way of life
behavior, manners, rules for business and for social
relations. Verses in the Quran upon which this belief is
based include surah 6:38, *“We have neglected nothing
in the Book [of our decrees],”” and surah 18:54, **And
verily, We have displayed for mankind in this Quran
manner of similitudes.”!®

Water was stressed in Islam not only because of its
importance to the maintenance of life and the cultiva-
tion of land, but also because of the importance ol ritual
ablution and because of the numerous references to
waler in the Creation. Surah 21:30, “And We made
every living thing of water, will they then believe?”;
surah 24:45, ““Allah hath created every animal of
water'’; and surah 25:54, ““And He it is Who hath
from water,”’

created clearly state that the

omnipotence of Allah is revealed in the creation of all

man

creatures from water,!”

Water also represents spiritual purity, as symbolized
by ablution and the resurrection of mankind
metaphorically expressed by references to fertility
returned to fallow land. Examples are found in surah
25:48-49, ““And We send down purilying water from
the sky, that We may give life thereby to dead land,
and We give many beasts and men that We have seated
to drink thereof.”’

Offering water to pilgrims on their way to Mecca was
already a custom in pre-Islamic times in the Arabian
peninsula, for Mecca was a place of sanctity long before
[slam. Surah 9:19 says, “*Count ye the slaking of
pilgrim’s thirst and tendance of the inviolable places of
worship as [equal to the worth of| him who believeth in
Allah and the last day and striveth in the way of Allah?
They are not equal in the sight of Allah. Allah guideth
not wrongdoing folk.”"*" There are no verses directly
exorting the Islamic faithful to quench the pilgrim’s
thirst, however, but the hadith does include exhorta-
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tions to offer water to thirsty creatures, both human
and animal, and the Quran requires Muslims to follow
the hadith if they are to win God’s approval and
forgiveness (surah 4:80, ““Whoso obeyeth the Mes-
senger hath obeyed Allah’'; surah 59:7, “‘And what-
soever the messenger giveth you take it. And what-
soever he forbiddeth abstain [from it
Abu Hurayra, the Messenger said,?! “*Three [persons]

). According to

Allah will not look to on the day of resurrection, [they
will| be chastened and will have a severe punishment.
[One is| a man who has water on the road, but denies
it to the wayflarer.”” According to Abu Hurayra, the
Messenger also said,?? “*While a man was walking, he
became thirsty; he therefore went to a well, where he
drank. As he went out, he met a dog with lolling tongue
who was eating the damp earth [for its moisture] from
thirst. He said, ‘“The same thing has befallen this [dog]
as happened to me.” He filled his shoe [with water],
held it in his mouth, and went up and gave water to the
dog. God thanked him and forgave him. They [the
people] said, ‘O Messenger, we have charity for [giving
water to] animals.” He replied, ‘In cooling every living

thing there is charity.” > And in another passage,* **If

one of God’s slaves dies, his deeds cease, except for
three: continuous charity, knowledge that is beneficial;
and a righteous son praising God.”’

In the Quran, it is made clear that water is a blessing
shed by God, who offers it to men and to animals to
drink. Surah 15:22, ““And We send the winds fertiliz-
ing, and cause water to descend from the sky, and give
it to you to drink. It is not ye who are the holders of the
store thercof.”” Surah 56:68-69, ‘‘Have ye observed the
water which ye drink? Is it ye who shed it from the

raincloud, or are We the shedder?”” If the shedding of

water is all the doing of God, what is the role of the man
in the Islamic conception? Surah 2:30 says, “*And then
thy Lord said unto the angels: Lo! I am about to place
a viceroy in the earth.”
literally a viceroy; he was referring to Adam and his

By this, God did not mean

descendants who were ordered to obey Allah, to judge
fairly, and to obey his commandments according to the
directives in the Quran.*

It is obvious from all this that a sabil is not merely
a piece of commemorative architecture.” Providing a
public place that supplies water to both men and
animals implements one ol God’s commandments and
follows the dictates of the hadith regarding charity on
behall of God. Why these structures became such
and elaborate particularly

sophisticated buildings,

under the Mamluks and the Ottomans, however, is
another question, since the most modest basin or foun-
tain would have fulfilled the required charitable func-
tion. Probably they sought to build, not just a source
of water, but a holy building suitable for divine revela-
tion, since water was regarded as a divine and not a
mundane gift. It is shed by God, and it is God who
gives it to the thirsty. Water symbolizes Creation. The
sabil is therefore one of God’s houses. Wagliyyas tell us
that in the Mamluk period, some sabils even employed
Quran reciters.?® In the Ottoman period, a sabil was
furnished with a mihrab and had mida’e; one of the
sabil’s employees acted as imam, and the sabil was used
as a musalla for the five ritual prayers.?’ The sabil of
Sultan Mahmud in Cairo (Index 308, 1163/1750) was
originally also used as a Quran school, and the sabil of
Mustafa Sinan (Index 246, 1040/1630), also in Cairo,
was attached to a musalla.

Sabils in Cairo bear pious inscriptions® that testify
religious secular
buildings.?® The one on the Sabil al-Amir Shaykhu
(Index 144, dated Dhu al-Qa‘da 755/Nov.-Dec. 1354)
reads: |Basmala| gala Rasil Allah salla Allah ‘alayhi wa-
sallam; [t kull dhat kabd harra ajr.® wa-su’ila salla Allah

to their function in both and

alayhi wa-sallam: ayy al-a“mal afdal; qala sagqy al-ma;
{|basmala] *“The Messenger of God, God bless him and
grant him salutation, said: In every thirsty living thing,
there is charity. And he was asked, What works are bet-
ter than ever? He said, Giving water for drinking’”).

[nside the mosque of Faraj ibn Barquq by the Bab
Zuwayla (Index 203, dated 1 Dhu al-Qa‘da 811/18
March 1409), i1s a sabil (see appendix) on which is
inscribed surah 76:21, which ends,
slake their thirst.”” The sabil in the sabil-kuttab and
wakala of Qaitbay at al-Azhar (Index 75-76, Sha‘ban
881/Nov.-Dec. 1476) uses the same passage in slightly

‘. ..their Lord will

fuller form, “Their Lord will slake their thirst with a
pure drink.”” The sabil in the mausoleum of Qaitbay in
the cemetery (Index 99, 877-79/1472-74) uses 76:5-7:
[Basmala] “*Lo! the righteous shall drink of a cup
whereof the mixture is kafur. A spring wherelrom the
slaves of Allah drink, making it gush forth abundantly,
[because] they perform the vow and fear a day whereof
the evil 1s wide-spreading.”” The Sabil Yusuf al-Kurdi
(Index 230,10th/16th century) has 76:5-28; the Sabil
Yusul Bey (Index 219; 1044/1634) uses 76:5-9. Many
of these same verses are also to be found on the walls
and wood lattices where drinking water is provided in
religious buildings (muzammala; mazyara).*

The Quran provided the Muslim architect with
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Cairo, Mausoleum ol Sultan al-Ghuri, Sabil window, 1504,
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inspiration through its descriptions of Paradise with its
springs, fruits, and trees, and led him to try to attain
a kind of perfection which is both symbolic and
aesthetic.* Samhudi** quotes Ibn Zabala who reports
that the workers who were setting the glass mosaic
decorations (fusapfisa’) on the walls of the Prophet’s
tomb in Medina, told him: ‘“We have done these
according to our notion ol what the paradise and its
palaces look like.”’

Excavations in Raqgqa of buildings from the ninth
century have uncovered a pavement that looks as if its
surface were water.® This can be traced back to the
description of the pavement in the palace of Solomon in
the Quran (27:44): ““It was said unto her: Enter the
hall, and when she saw it she deemed it a pool and
bared her legs. [Solomon] said: Lo! it is a hall made
smooth of glass.”

The Muslim architect tried to attain perfection by
introducing the sabil as a metaphor for a spring in

Paradise: ““There are they watered with a cup whereof

the mixture is of Zanjabil, [the water of] a spring
therein, named Salsabil”” (76:17-18). In many of them,
the salsabil with its marble shadhuriwan®® is the focal ele-
ment of a sophisticated composition. The inclined mar-
ble slab, or shadhurwan, resting in a niche and sur-
mounted by a gilded and colorfully painted mugarnas
hood, is decorated with chevrons in the middle and sur-
rounded by figures of animals drinking and by fish.
The smooth flow of water over the chevron pattern with
the surrounding animal [igures achieves an interplay
between the sound of trickling water, the sculptured
surface, and the sun’s rays falling on the polychromed
gilded surface. The water is collected in a marble basin
decorated with colored marble mosaics, where it
remains cool and palatable.

In the Quran, drinking water is often described as
““gushing™ (ma‘in, literally ‘‘visible running water’”).®
‘xamples are surahs 23:50, ““We gave them refuge on
a height, a place of flocks and water springs’; 37:45-
46, “‘A cup from a gushing spring is brought round for
them, delicious to the drinkers’; 56:18, ““With bowls
and ewers and a cup from a pure spring”’; 67:30, ‘“‘Say:
Have ye thought: If [all] your water were to disappear
into the earth, who then could bring you gushing
water.”’ For this reason sabils were often designed to
achieve a great outpouring of water; for the purpose
some of them used bronze gilded figures mounted on

the shadurwan. Sabils also show a sophisticated use of

varied materials and colors: pavements of colored mar-
ble mosaics in geometric patterns, wood ceilings that

2. Cairo. Zawiya and sabil of Fara) ibn Barque, Ceiling in sabil,

are carved, decorated, painted, and gilded—sometimes
in the form of hanging stalactites—and walls inlaid with
colored marble with a frieze of carved wooden inscrip-
tions. Both the composition of the salsabil and the fur-

nishing of its interior are inspired by Quranic verses.
Water running over the salsabil symbolizes the rain
which Allah sends down from the heavens (which in
turn is a symbol for the descent of divine revelation) in
a form that revives the dead land (which symbolizes the
resurrection). In 35:9 and 26-27: **And Allah it is Who
sendeth the winds and they raise a cloud, then We lead
it unto a dead land and revive therewith the earth after
its death. Such is the Resurrection.... Hast thou not
seen that Allah causeth water to fall from the sky, and
we produce therewith fruits of diverse hues and among
the hills are streaks of white and red of diverse hues and
|others] raven black; and of men and beasts and cattle

Lo i

in like manner diverse hues!
The prototype for the sabil hanut is a rectangular or
square space (riwag) with a carved, finely decorated and

painted wooden ceiling.*” Walls are built of finely cut,
well-dressed limestone in alternating white and red
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courses (ablag). Marble mosaics, inlaid marble panels
carved on incised stone and stucco work, and inscrip-
tions constitute the interior decoration. The facade has
large windows with bronze grilles through which people
can reach in for water as they pass by. Lintels and sills
are formed or encrusted with black or red-and-white
marble in alternating geometric and arabesque pat-
terns. Corners are softened by decorative chiseled col-
umns. The exterior architecture is simple and pure; the
inner space is always cheerful and colorful. In religious
buildings, the sabil is always built into the corner of the
building where the streets intersect adjacent to the main
entrance. In the Mamluk period, they are rarely found
as independant buildings, and never in private or ren-
tal housing; but the Ottomans frequently built separate
ones.* They are also found in secular buildings, for
example, the sabil (Index 76, 881/1476) next to Qait-
bay’s wakala at al-Azhar. Until recently, no sabils were
Mamluk
period.* Sabils are almost always found in association
with Quran schools (kuttab; maktab al-sabil) on the upper
floor. These schools were founded to teach orphans to

known in domestic architecture in the

write and to read the QQuran; one of them 1s mentioned
in the endowment for the sabil-kuttub of Sultan Faraj
ibn Barqug.*®

The oldest known foundation inscription on a sabil is
in Damascus. It is dated 470 (1077-78) and reads:"!
ansha’a hadha al-sabil al-mubarak al-‘abd al-faqir ila Allah
al-Hajj Mubammad al-Jabbur afa Allah anhu sanat sabin
wa-arba“imi’a (**God’s poor slave al-Hajj Muhammad
al-Jabbur, may Allah forgive him, built this blessed
sabil in the year 470 [1077]).”" The oldest surviving
example in Cairo is on the Sabil al-Nasir Muhammad
ibn Qala’un (built by Aqqush and Arghun), dated 740

(1340).7* The oldest connected to a kuttab 1s that of

Asanbugha (Index 185, 772:’13?()). Some relerences
give as an earlier example a sabil that is no longer
extant, which once stood beside the mosque of Aqsun-
qur (Index 123, 747-48/1346-47).** Al-Nuwayri says
that Qala’un built a sabil with a futtab above,** but
since he is the only historian to mention it, this is
doubtful. In some sabils, the upper lloor was built as an
apartment for the muzammalati or as a ga‘a for the
owner." Sabils have cisterns built underneath of fired
brick and a waterproof mortar which is also used for
plastering.

Sabil architecture was inspired by descriptions of

Paradise in the Quran. The Muslim architect tried to
attain a kind of perfection in using water for symbolic

religious purposes. Offering water is an act of God’s
charity, and decorations in the safsabil-shadhurwan com-
position emphasize that theme. The gushing water,
polychrome effects, and other decoration are meant to
represent perfection in form and feature. Water serves
in them as a distinct religious symbol, and not merely
a public function.

Centre for Conservation and Preservation of the Islamic
Archatectural Heritage
Cairo, Fgypt

APPENDIX: DESCRIPTION OF THE SABIL IN
THE ENDOWMENT DEED OF SULTAN FARA]
IBN BARQUQ

The passages reproduced here concern the description
i the endowment deed for the zawiya and sabil of
I'araj ibn Barquq (Index 203, 1408), of the sabil (lines
108-20), its regulations (lines 432-39), and its mode of
operation (lines 603-19). The deed was first kept in the
Court of Vital and
registered under no. 66 mahkama. Today it is kept in the
National Endowments Building by the Citadel of

Statistics in  Shubra, Cairo,

Cairo.*®
ik
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Description of the Sabil
[108] ...

the one on the left-hand side of the first corridor (dehfiz),
[109] with a quadrangular frame (murabba® ‘alayhi)—is
a wooden door that is painted in colors and covered
with gold-plated bronze (nuhas mudhahhab) and gilded
inscriptions. It has a marble threshold and a stone lintel
made from water stone (hgpar al-ma®). |110] Through
This is

and the door we promised to mention first—

said door one enters the sabil room (haniit sabil).
a square room (riwdq murabba®), paved with different
types ol precious colored marble and having a skirting
all around it. The skirting consists of [111] great plates
of precious marble, like prophyry (al-summaqgi), gray-
(al-
marsini), white and red marble (al-shafim wa-{-lahm), and
the like.

shadhurwan with a gilded salsabil,

black marble (al-zarziri), myrtle-green marble

Inside the sabi! room on the right is a gilded
[112] Above the
shadhurwan there is an arched niche covered by colored
marble mosaics, colored segmented marble, amazing
decorations, and silk profiles (“urag khita’).
some lions [113] made of gold-plated bronze that are

There are

used for having the water flow over the shadhurwan; and
at the bottom of said shadhurivan 1s a white alabaster
basin for [collecting] the water. Above all of this [114]
are various decorations (nugitsh) in the viewing of which
souls take delight. On the sides of the room already
mentioned are two large windows with thick lattices
(sanabil ghilaz) of gold-plated bronze.
dows overlooks [115] the road (farig) coming from the
southeast (al-jiha al-gibliyya).
road in front of Bab Zuwayla. In the latter a small door

One of these win-
The other overlooks the

is removed, and here water is distributed [116] and the
cupbearer (al-saqga®) sits. In front of each of these two
windows is the stone plate that is borne by the project-

ing corbels, intended for the placing of vessels. Both of
the aforementioned windows are [117] closed over by
a pair of wooden shutters that are painted and gilded,
and they are roofed over by a gilded ceiling ridged with
gilded stalactites. In |118] this room there is in the way
of fine handicraft, gilding, marble, and decorative work
that which souls find pleasant to look at; and its
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splendor extinguishes [119] thirst. It has increased in
beauty and beneficence, and righteousness has settled
there for all of time. Beneath this [sabil| and that which
is adjacent to it [120] is the cistern (al-sahriy), built deep
into the earth with baked bricks and waterprool mortar
(miuna mufikama). | The cistern] is for storing water and
has been referred to above.

Functions

[431] ... As for the aforementioned cistern, it was
endowed for the purpose ol collecting the potable water
carried to it from the blessed Nile so that the water

could be distributed to Muslims

as is done by similar
[433] cisterns. The sabil room mentioned and described
above was endowed for having deposited therein the
vessels prepared for the distribution [434] of water and
for storing whatever is in it in the way of clay jars,
mugs, and the like. It was also endowed in order to
have water distributed all day long—and all night long
[435] during the month of Ramadan—and for the
seating of the cupbearer employed for that [task]. [ This
is| following the model of similar sabils. 'The cupbearer
is supposed to wash the vessels [436] in the above
mentioned sabil all day long. As for the rest of the
grounds and places mentioned above, among them
[437] is the elementary school (maktab al-sabil), des-
cribed above. It was endowed as a place in which is to
sit the teacher ol orphans—mentioned later on—as well
as the orphans [themselves], [438] also mentioned later
on. The concerns of the elementary school are the study
ol the Quran (kitab Allah) and the teaching of hand-
writing. It is fashioned in the manner that similar sabil
schools are, [439] generally speaking.

Mode of Operation

[603] The [waqf] administrator (al-nazir) arranges for
a benelicent man of noble character, who is strong,
honest, and charitable, to stay in the sabil room, which
is situated over [604] the opening of the cistern (fuhat
al-sahriy) in the district (khaft) of Bab Zuwayla, overlook-
ing the great road mentioned above. It is incumbent
upon [605] the aforementioned cupbearer to raise
water from the cistern and put it into vessels to give
drink to the people; to wash said vessels, [606] clean
them, and protect them from creeping reptiles (al-
dabib), vermin (al-hawam), and insects (khishash al-ard)
by covering them; to clean the space mentioned, sweep
it, [607] wipe it, and [keep it] clear from dirt; to fill

vessels and mugs (kizan), put them in the places made
for them, provide them to drinkers, [608] and refill the
empties from among them; and to facilitate drinking
for the people, treating them with kindness and a plea-
sant manner and going as far as possible [609] in
making arriving persons feel at ease. For this [purpose|
the cupbearer sits from forenoon to sunset every day,
and during Ramadan |610| from before the breaking of
the fast to the last evening meal and from before dawn
up until dawn, so that there be lasting charity and con-
tinual benefaction |611] all day long. May God make
the charitable gifts of the donor of the waql flow
forever, and his monarchy last forever. God forbid that
this world forsake him. [612] The administrator [of the
waqf] pays to the alorementioned cupbearer whatever
is considered necessary to satisfy him. The admini-
strator also pays every year during the days of the
flooding of the Nile whatever [613] has to be spent to
fill the above-mentioned cistern from the water of the
blessed Nile, [and pays] the cost of two Bactrian camels
and a number [614| of waterskins (rawaya wa-girab) and
utensils (“udad) for transporting water to the aforemen-
tioned cistern from the aforementioned blessed Nile—
for the entire year without interruption; and |pays| for
[615] the expenses ol the aforementioned camels and
the charges for workers whatever he deems should be
spent from the money of the aforementioned waqf. [All
this is| so that work goes on continually and the
transport of water from [616] the Nile (al-bahr) to the
cistern is perennial without interruption. And for
whatever from among these [goods and services] comes
to an end the [waqgl] administrator buys a replacement
so that the state of affairs remains unchanged. Like-
wise, [617] the administrator |of the waqf] spends from
the money of the aforementioned waqf whatever he
deems appropriate to be spent for the cost of the fur-
nishings of the Friday mosque (al-jami), the |ordinary|
mosque (al-masjid), and the elementary school; [618)]
lighting oil, lamps (ganadil), chains, and wiping rags
(‘ubi al-mash); sponges and vessels for the sabil; the
carpeting of every space with whatever is suitable for it,
as is usual in similar places [619] and which both com-
mon custom and the practice of time require; and the
cost of candles in Ramadan and the increase of lighting
o1l 1n said month, as is usual.
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